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INTRODUCTION

In this paper, I will briefly describe a group of manuscripts that I have
recently studied and edited. Then, I will focus on the possible relationship
between their content and those in another important manuscript, namely
Gami ‘ wugih al-iman (GWI). Finally, I will point out the importance of the
relationship between the two documents.

A. AL-MUGADALAH

While producing the Critical Edition of al-Mugdadalah'it became appar-
ent that a quick glace at the manuscripts recording the debate would cause
difficulty for scholars to accept the accounts as authentic. Nevertheless, it
was also vividly clear that a careful study of the text of the Melkite family®
of al-Mugadalah renders one hesitant to judge the account unauthentic, es-
pecially if one is familiar with the language of the time, the condition of
most manuscripts written around the same period and, most especially, the
writings of Abil Qurrah.

Initially, the content of the manuscripts of the debate appear as if a ba-
vard, circular, with issues coming in, going out and coming back in again with
an unknown purpose. Deciphering the internal logic of the debate, which in
turn was translated into a proper table of contents for the debate, originally
seemed an impossible endeavor. Once the discovery of the internal logic was
made, the value of the texts became obvious, in spite of the clear evidence that
additions and omissions have been made by every scribe who transcribed the
text. These scribal additions and/or exaggerations, at times, present difficul-
ties. However, their presence provides us with valuable information, namely
what was important to the dialogue with Islam in various regions.

1) In this work, the word al-Mugadalah and/or Mugadalah refers to the debate be-
tween Abi Qurrah and al-Ma'miin in 829. There exists a publication by Fr. Ignace Dick.
Ignace DICK, La discussion d’Abii Qurrah avec les ulémas musulmans devant le calife al-
Ma’miin (N.C: N.P., 1999). Our forthcoming Critical Edition is to be published by CEDRAC
(Centre de documentation et de recherches arabes chrétiennes), Université Saint-Joseph. And
for the English translation and a study of the debate, see Wafik NASRY, The Caliph and the
Bishop, a 9" Century Muslim-Christian debate: Al-Ma'min and Abi Qurrah (CEDRAC,
Université St. Joseph, Beirut, Lebanon, 2008), 351 pages.

2) There are two traditions recording the debate: one Melkite and the other Jacobite.
For a complete listing, see Samir Khalil SAMIR, Abéi Qurrah, Al-sirah wa-I-maragi, coll.
“Mawsii‘at al-ma‘rifah al-masthiyyah” 1 (Dar al-Masriq, Beirut, 2000), pp. 9-32; see also,
Samir Khalil SAMIR, “Al-gadid fi-sirat Abii Qurrah wa-atarihi”, in 4/-Masrig 73 (1999), pp.
417-449.
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The manuscripts of al-Mugadalah were widespread which testifies to
the influence of Abli Qurrah as well as the dialogical milieu that allowed
both Muslims and Christians an intense exchange of ideas, contributing to
the environment that permitted the flourishing of Arab thought in general.
Abii Qurrah’s importance lies also in the fact that he was one of the first con-
tributors to that specific environment. In fact, as attested by the widespread
presence of the manuscripts, Abli Qurrah’s influence was not limited to his
own denomination, the Melkite, but spread to other Christian denominations
as well, as the Jacobite tradition of the manuscripts attests. And again, Abi
Qurrah is important not only in his time and place but for the Christian-
Muslim dialogue for many centuries thereafter, even today.

A careful study of al-Mugadalah makes it obvious that the manuscripts
examined for the Critical Edition were not written by Abii Qurrah nor do the
scribes claim to have copied them from an original, written or dictated by
Abii Qurrah.

When research into the manuscripts began, Graf, who asserted that the
records of the debate belong to Abii Qurrah’s “False Writings”3, seemed the
more credible critic with regard to this particular Mugadalah. However, once
the internal logic of the text became clear and the internal evidences were
weighed, one is more inclined to consider that the person portrayed debating
Muslim opponents is in fact Absi Qurrah.

Most of the internal evidence* shows clearly that the vocabulary is not
that of Abii Qurrah but that the issues discussed and the ideas explored have
much in common with those found in Ab@i Qurrah’s authenticated writings.
Taken individually, the positive elements are not by any means conclusive.
Considered as a whole, however, these elements render plausible a conclu-
sion that the work is authentically Abl Qurrah’s.

Consequently, although it is our opinion that Abii Qurrah did not write
this text, we nevertheless conclude that this debate is an authentic account of
Abii Qurrah’s actual Mugadalah with the Muslims of his time.

Our theory is the following: Abt Qurrah told the tale. He perhaps re-
counted, wrote or dictated the original account of al-Mugdadalah. In any

3) Georg GRAF, GCAL, t. I1, coll. ST (Citta del Vaticano, 1947), p. 21.

4) For more details, see the “Arguments in Favor of Authenticity” section of Chapter Four
in Wafik NAsRY, The Caliph and the Bishop, a 9" Century Muslim-Christian debate: Al-Ma'man
and Abi Qurrah (CEDRAC, Université St-Joseph, Beirut, Lebanon, 2008), pp. 103-123.
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case, he definitely told the tale in some form, written or oral. He or others of
his time recorded it in a separate manuscript, namely the famous special ma-
nuscript mentioned by the unnamed historian from Edessa’; with the passing
of time, the tale was retold, with additions of certain parts here and there,
whether from Abii Qurrah’s own works and/or from what was needed by
and/or suited the setting of a specific scribe. Others heard the story of al-
Mugadalah or read it; in turn, they wrote it down, adding a bit in one place
and forgetting or omitting a detail in another, and dramatizing the setting on’
many occasions to suit the scribes’ particular needs.

It is also possible that knowing that the encounter took place and not
possessing the original text, some disciples of Abl Qurrah have put the ac-
count together while depending upon Abit Qurrah’s own teachings/writings.
This procedure is not unusual either. In the Old Testament, for example,
many of the Psalms attributed to David are in fact written by others; the
book of Isaiah has been written by many authors, although the entire book is
attributed to Isaiah. In the New Testament, some of Paul’s letters are written
by his disciples and attributed to him. In these and other cases, one of the
reasons for attributing a work to someone else is the fact that it contains that
person’s thoughts and teachings. This might well be the case here.

Certainly, there are many dramatizations added by the scribes. Graf's
understanding of this dialogue is that it is a mere assemblage of copy and
paste materials. A closer look, however, reveals clearly a coherent whole,
with its own internal logic and reasonable progression. Furthermore, al-
Mugadalah is indeed based on an oral debate that is by its very nature spon-
taneous; hence, it is reasonable to expect topics emerging, left for a while
and brought up again, especially if we are to believe that the duration of the
debate was for more than one day with new interlocutors continually intro-
duced.

A definitive “Yes!” to the authenticity of the content of the manuscripts
studied cannot be given at this time. The remaining extant manuscripts con-
cerning the debate, whether written in garsiint or Syriac, need to be studied
and critically compared before a definitive affirmation, or an unlikely denial,
about authenticity can be given to the content documented as the Abii Qur-
rah debate.

4

5. The anonymous historian from Edessa wntes Caatd o T 3 1y OIS "J\ 5 rLJ\ deg”
a.ua \Jm of :b u‘) LS)LAJ/\ U\.u\ J}>~ LL)L Ajbbu L;.g...; uj’-J d}ﬂLJ\ & Up}\.&: o5 \J\ GQ.J\ W=
Up\’- u\.f & FHAV 8 stamdl, SAMIR, Abii Qurrah, Al-strah wa-I-maragi (2000), pp. 40-41.
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B. GAMI* WUGUH AL-IMAN

An assessment of GWI, allows us yet another occasion to glance at a possi-
ble source for the reconstruction of al-Mugadalah. This is clearly the case when
one examines section 18 of the document®. There one finds many similarities
with al-Mugadalah, provoking the question: did al-Mugadalah draw from it? As
will be demonstrated shortly, there are strong connections between the two. It is
our opinion that “section 18 of GWT is closer to Abii Qurrah’, and it may have
been among the sources used to reconstruct the debate with al-Ma'miin. The
document, as a whole, remains in need for further investigation.

For the purpose of this paper, we examined chapter 18 of GWI®. In our
view, it clearly bears an affinity to Abii Qurrah’s style. Future exploration of
this document may prove to be very rich due to the critical importance of the
text. Tt is an original text material. After examining the chapter, we com-
pared its content to that of al-Mugadalah. The results include the following:

C. FIRST SIMILARITY: THE ISSUES DISCUSSED

In section 18 of GWI, as typical of Abii Qurrah, one finds a series of
propositions, a pattern of questions beginning with “If they say, “...." ”, and
answers starting with “say, °....” 7.

Some of the issues common to both GWI and al-Mugadalah are the
. Blessed Trinity; the likeness of Jesus to Adam, according to the Muslim’s
view; whether Christ is Creator or created; God permitting the suffering of
the believer; the Muslim objection that if Christ is God, then Mary limited
God to the earth while pregnant with the Word; and God residing in the belly
of a woman, exposing Him to impurity; the co-eternality of the Father and
the Son; the crucifixion of Jesus; the veneration of the cross; kissing the
cross; and the Muslim objection that if Christ is God, then Christ is a god
who kills his mother.

1. The Blessed Trinity
With regard to the Blessed Trinity, in GWI, one reads,

6) The manuscript includes 25 chapters/sections.

7) While some parts do not in fact belong to Abii Qurrah, for they have very different
characteristics than that of Abli Qurrah’s style of writing and arguing, others do bear an affini-
ty as is the case with chapter 18.

8) The Critical Edition of the chapter will be published by the CEDRAC (Centre de
documentation et de recherches arabes chrétiennes), Université Saint-Joseph.
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They ask about the Father and the
Son and the Holy Spirit; say that the
Father and the Son and the Holy
Spirit are the Spirituality of God,
through which we deduced that God
lives. (cf. 124")

) J" ‘uw-" CJJJ JYU o f 0)5"'4
.@- Al u\ L;L; e

Therein, one finds Abii Qurrah arguing that it is the “Son and Holy Spi-.
rit” who allow us to know God. First of all, they allow us to know that God

lives:

For the living possess a spirit, a | y Uy o J.LF)

word and a mind, and what possess
no spirit or word or mind is not liv-
ing. (cf. 124")

A.Q.KJ g}J )J f_;..}\ O‘ \,UJ)
LS""U“‘“‘"J";NJ‘A'“J{Y)MJC)J

According to Abii Qurrah, the Spirit and the Word indicate life, and

That which has no spirit and no
word, how can they describe as
alive? (cf. 116"

VL:-A.»).A..@.;J‘A.J{\)) C}J\)LAJ

In the prologue to the discourse on the unity of the Blessed Trinity in al-
Mugadalah, one finds Abu Qurrah using the same line of thought, namely
that one is alive, and is known to be alive, by one’s spirit and word.

Abi Qurrah said, “Do you not know
that the soul, the spirit, and the word
are in the body, and they are not
nifested to one’s eyes, and that eye-
sight is not capable of describing the
mind and the soul and the spirit?
Nothing of them is seen, as long as
they are in the body, and the body is
alive by them”. (cf. 460-464 WN)

Fads o o (,Lu ¥ 59 4 e
d.)m\lj chxU u,ﬁxz\)w|@m\,
s Y o33 m‘JU Jaah Gy e
W Aoady clad s U gl 2ol

R

2. The likeness of Jesus to Adam

Another issue found in GWI, is “the likeness of Jesus to Adam”, from

the Muslims point of view; one reads,

the similitude of ‘Isa, son of Mary, as
that of Adam He said unto him: Be!

U 06 5T S 13 o e 08 O]
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and he came to be’. (cf. 116") 55 u_'(

The same issue is discussed in al-Mugadalah; the Muslim interlocutor
says,

“Woe to you, O Abli Qurrah! The | J ius C“““‘“ Sl h,a g 55
Christ is the word'® of God and His | . '\,\ = g C e 42
[God’s] spirit’' whom He sent to JoS A e g ‘F"'f 95}“"”‘;“"31)’
Mary, and his [Jesus’] ‘similitude € 9] p ad i G NG e a3

before God is as that of Adam. He
created him from dust and breathed
into him from His spirit’”. (cf. 51-
52 WN)

And again, one reads,

And he said, “O Abll Qurrah, the spi- | ... N s £ 5 é5od gy 06
rit of ‘Isa, the Christ, is ‘as the spirit | ~ s ng 96 3T 3 LIS g;-“ 2 :}J
which was in Adam’'?; He [God] | % R s

said to her, ‘Be’'?, and she came to IS

be”. (cf. 648 WN)

Abli Qurrah’s argument is the same in both documents, namely that
adding “the Word of God” to “Christ” to describe Jesus is an admission that
Christ is the “Creator”. In GWI , one reads,

Ask them about that by whom God | »yf %LQ\ B Gls 5 c_séj\ S5 23 gl

created the Word; is he Creator or ¢ 5l 2
created. (cf. 117°) F ol
Abt Qurrah tells us that

They ask about the Christ, “Creator «8 b 3 a shy i 2 00

9) Reference to Q. 3:59.

10) The term “Word” here is not capitalized due to the fact that when used by a Muslim
(who is the speaker here) does not carry within it the same meaning as it does in Christianity;
that is to say, the Muslim is not speaking of the Second Person of the Holy Trinity.

11) The word “Spirit” here is not capitalized for a Muslim (who is the speaker here)
does not mean by it the Third Person of the Blessed Trinity but an angel, namely the angel
Gabriel. Cf. Abli Ga‘far Muhammad b. Garir TABARI (AL-), Gami * al-bayan ‘an ta'wil ay al-
Qur'an, vol. 9 (Dar al-Ma‘arif, Beirut, 2001), p. 68.

12) Another reference to Q. 3:59.

13) Yet another reference to Q. 3:59.
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is he or created?” (cf. 117") I j

The same line of reasoning, more succinct, namely that God’s Word is
Creator is found in a/-Mugadalah:

N

Abii Qurrah said, “Tell me about the & FH[I c«h\ u.lf K ,>\/> 189 ﬁ/ Jé
Word of God, is It Creator or

created'*?” (cf. 69 WN)

3. Mary’s pregnancy limiting God?

Another common issue between the two documents is the inquiry from
the Muslims as to Mary limiting God to the earth while pregnant. One reads,

If they were to say, “The virgin ha.d s g ;‘m w 3 s NN )jL, o
gathered the Word of God and li- o © 9
mited Him and made the heaven ¢ ot
void of Him”. (¢f. 117%)

The same inquiry is found in al-Mugadalah:

He said, “Then, tell me, when the Chr- ), L) O Lils Gy -gd
; : C‘:“""S u’f" »
ist was in Mary’s belly, who managed L;,

the heavens and the earth'>? And since
He sent His Spirit and His Word to i ;,—«,M i IS S Ea s g
xar}(li, diSd HS not remain without ; Iy ¥ 5 ¢..l§ 3\, L
ord or Spirit? L s asen A6
And if Mary had died while she was | ‘S o5 683 S g ’j’
pregnant with the Christ, who would RN u"U‘ i Rt
have been the judge on the Day of R S ey NISES
Judgment or who would have held g
creation accountable in the day of ex-
treme crowdedness'5?” |

JY‘J u\JLA._J\ J;.\.: u\f ‘JA cr._vJ.A

14) During the time of al-Ma'min, there was a great debate among Muslim theologians
with regard to the Qur'an, namely whether it was eternal or created.

15) Reference to Q. 10:3, 61; LS)——ﬂ\r (‘U £ _,aJ\J\} AL Gl 6.\5\&» VSU u\ P
E B y25E Suf 8, rQ il ,&b 63} 43 e V) ;_,,_, o U 28 2L 4 “Lo! your Lord is Allah
Who created the heavens and the earth in six Days, then He established Himself upon the
Throne, directing all things. There is no intercessor (with Him) save after His permission.
That is Allah, your Lord, so worship Him. Oh, will ye not remember?”.

16) The word " 250" literally means “extreme crowdedness”. It refers to the “extreme
crowdedness on the “last day” where all are present for judgment. Hence, it could be trans-
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[ (cf. 436-438 WN)

The reply to the Muslim objection is the same in both documents,
namely that God cannot be limited. In GWI, one reads,

" Then, say, “Nothing congregates
God, nor constricts Him, as his being
is not congregated in heaven.
(cf. 117")

HUS Gt My B A i B
.gw\gzﬁfm

In al-Mugadalah, Abiu Qurrah’s response’ includes

. and you know that God is in all
places, and no place is void of Him;

";

jlzJ\’}cd\iﬁJfg;d\ V.Lng,.:\;

.. nothing surrounds Him, and noth- fi, ? YJ “g"’ 4 2 5’} & w
ing contains Him, (cf. 440- LB
441 WN)

4. God allows suffering for the discipline of the believer

With regard to suffering, GWI gives discipline as a reason:

As for that which is from God is
good, God brought about for discip-
line and example. (cf. 126"

eof s s b e 5o

This is found in al-Mugadalah as well:

And we, the people of the religion of
the Nazarene: [God] has sanctioned
over us a whip of torment for our
discipline, and this is good for us,
according to the saying of Solomon,
the son of David, ‘For whom the
Lord loves, He reproves, and He
chastises the humans whom He fa-

vors’'’. (cf. 829-831 WN) -

o

Lol Ll cai;\,zis\ o A (A
Jf W LA" LJ € Jb} cb:\’ g_)\.\.ﬁ
W G .)\ 4.,._, o

«ﬁj ) @J\ },;s\ Xy

»\ —r

J}J‘) J QLA-LV‘

lated as “the day of judgment”, but the unique image would be lost in that translation.
17) Proverbs 3:12, “For whom the LORD loves he reproves, and he chastises the son he

favors”.
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D. SECOND SIMILARITY: THE ISSUES ARGUED AND THE ANALOGIES USED

The similarity between the two documents is not limited to the debate
issues raised but goes to the analogies used to show credibility of the Chris-

tian belief.

1. The issue of Mary’s pregnancy and the Analogy of the Sun

Another issue is that of God residing in the belly of a woman, exposing
Him to impurity. In GWI, one reads the Muslim’s objection,

You claim that God was in the belly
[of a woman], and the belly has
what it has of impurity. Do you not
exalt God far from that status?
(cf. 119")

ubuuu\} cuu\&u\fm\ o\ o),gpj
QJBJ\‘MJGANQJ.E}J%\ J-JJ.“

One finds the same objection in al-Mugdadalah. The Muslim protests,

“Woe to you, O Abu Qurrah! You
saw the Spirit of God residing in the
belly of a woman and afflicted by
the afflictions of women?” (cf. 326-

327 WN)

PRSP IO B R ANC E
¢ L 5230 Gl 30

And in GWI, Abii Qurrah responds,

Say, “the Sun is a creature from
God’s creation and it covers all that
is dirty and passes all that is corrupt,
and no harm or defect sticks to it.
The Creator of the sun is loftier and
purer, and wherever He is becomes
good and pure”. (cf. 119°-120")

YJuMwLe—vLY‘u—JJQﬂJJM
bty oghfy o GG
.J.g.‘b)gg\.b‘o\f

The same response is found in al-Mugadalah:

And behold the sun falling on
every entire thing, both good and
rotten, the pure and unclean, and
nothing defiles her from that
which she fell upon. If, then, the
Word and the Spirit is the Creator
of all that. (cf. 444-445 WN)

c\.hf.ub ;LMY\ Jf L’J& CJ.: u..A_.J| \))A)
;‘_5«‘ L@.-‘u-b Y} cw_,J\ MJU ‘4"““'“) A..H\
‘eﬁti'&,‘ié
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2. The co-eternality of the Father and the Son and the analogy of the sun

Still another issue is that of the coexistence/co-eternality of the Father
and the Son. In GWI, Abii Qurrah makes use of the analogy of the sun, its

light and rays. One reads,

And in the status of the eye of the
sun, which if emerged, there is no
separation or prior to its rising and
the egress of its light and ray.
(cf. 1159

uﬁ. f'j cg_,&j: \;\ c‘_;-j\ ‘JM‘J\ u,; d},uj
e Gsisy Gl g* G Le-%“’

3. The co-eternalness and the analogy of fire

Abt Qurrah also makes use of the fire to illustrate the same pomt in

GWI, one reads,

The status of the fire, if it flames,
her flame, light and ray are equal.
The light is begotten, and the flame
father [of the light], and there is nei-
ther pause nor duration between the
flame and its light. (cf. 115"

;fﬂj L@—-@J d\f g_,;éj\ (VA \.>\ ‘)U\ 45}».:
A Y5 35 e 9305 ol 5 0

In al-Mugadalah, while responding to one of his interlocutors, Abii
Qurrah speaks of the unity of the Trinity using the same logic and analogies,

combining both images, saying,

And know, O Muslim, that God
(May He be praised and lofty is His
majesty!) begot His Word, as the sun
begets the ray, and as the fire begets
the heat... (cf. 529 WN)

g Ay @ O c(.L.»J‘/“B\ it L3
UL IV R At (A
A A eV Tt g

And again combining both analo

ies, one reads

As you may know, the sun and the
moon and the fire are creatures, and
the might of their glow is born from
them without separation '® [from
them], and their heat is manifested

Lyl 55 5 M' 5 4l 8
LGU/‘;"} Juadll Sy G NE W3S 355
fost 5254 :b glsl 2 b G el
by s N5 GEs s i

18) The expression JLM\ Db we have rendered here “without separation” to make
clear parallel in Arabic, "% J\.a-u ,-.u ', of. 569 WN.
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from them without cessation. [More-
over,] neither is the essence older
than their glow and heat, nor is the
glow and heat newer than that es-
sence, nor is the essence knowable
except by the glow and the heat, nor
are the glow and the heat knowable
except by the essence. In the same
way, God (Who is powerful and lof-
ty His praise!), He and His Word and
His Spirit"’ are without separation
between [sic] them. He is not older
than His Word and His Spirit, nor is
[sic] His Word and His Spirit older
than He. God (May He be praised!)
is not knowable except by His Word
and His Spirit, and His Word and His
Spirit is [sic] not knowable except by
Him.

(cf. 572-577 WN)

D35 R 3 aged A5 5. Lasf
T S P E NRTEA T SN AN
PN e R AU Ca A ]
P L G L A S
;:GT i;Jjj EUS VG cam g5 alS 2 35

so

A_.».lg.: Y\ ('m\;c.a..‘ﬂ) 4.\)\ g}):u YJ LA

L I Vi

AJY\ LA:-J)JA_AKJJN Y} 4:-})}

4. The use of ice as superlative of coldness

Another analogy used by Abd Qurrah in GWT is that of likening some-

thing or someone to “ice”. One reads,

The human, if he wishes to depict | {5 i ‘w‘-‘ goss S s Gd Gy

something exceeding; if it resembles
something exceeding in coldness, he
says, as if ice in coldness. (cf. 1157

1555 400 B U6 oz s 1 LY

In al-Mugadalah, again addressing his interlocutor, one hears him using

the same analogy

Then, Abii Qurrah said, “Your heart,
O Muslim, is as the granite stone
which flouts the fire while it remains
as cold as ice”. (cf. 504 WN)

J,;‘;.JK A “\Lgﬁgé,tlsu\» 'ZJ

LI

«CJ.JL( ;)LJ 5 50 T 6-U ot sl

tJLu

19) The term “His Word and His Spirit” refers to Jesus of Nazareth, the Christ.
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5. The crucifixion and the analogy used to show the importance of intent

On the subject of the crucifixion, one finds obvious similarities as well.
In GWI, one reads,

Also from their saying to us, “If the 25 CWJ\ 56 by 8 Caf HJ 5 J, g
Christ was content that the Jews cru-

cify him, then the Jews ought to be S o S 9B ) 254 “”l“’
rewarded benevolently”. (cf. 119" R

And in al-Mugdadalah, one finds the same reasoning

if the Jews indeed crucified him ac- | (35 96 (g ¢ fl.; 2354 j@\ s QL,

cording to his wish, then there is no ke gl
guilt upon them with him... * -
(cf. 723 WN)

And again in al-Mugdadalah one finds that

Al-Ma’miin’s scribe said, “I see that u) 2 3;,,? ﬂ,j\ <5 o },w 258 6

the Jews have a better opinion than ) s RV I
you, O Abu Qurrah, for they cruci- °’*L $ \fl" &y il L

fied your god and enabled him to at- «edl5 GlE
tain the fulfillment of his intention”.
(cf. 774775 WN)

Furthermore, the analogy used to respond to this question is strikingly
similar; in GWI it is the following:

Say, “tell us, if one of you were to w)\ )‘ v_{,, 2 f 15e 150 ‘bj).,\» J.as
invade the lands of the Byzantines, 4 ok 7 Gy o ‘
would his intention not be to be mar- o o 'm J’“ < Mg O

tyred, for the sake of God? Because | 5! 4 ot EEI 435 (W}) U3
this (he claims) would [secure] his | 3f, a2 oin WS, & C‘ R I
arrival to paradise”®? Assume that o

20) According to Muslim belief, a person killed in a rehglous war is considered 2 mar-
tyr and alive with God. Cf. Q. 2:154, 4% Yuﬂj senf gl & Je sé:}:fu o t,!,m v; %s
“And call not those who are slain in the way of Allah ‘dead’. Nay, they are living, only ye
perceive not”.

See also Q. 3:169, %u,sjj 55 Sue ot gl Joso NE SRR PEETANE $ “Think
not of those who are slain in the way of Allah, as dead. Nay, they are living. With their Lord
they have provisions”.

In fact, “A large body of traditions describes the bliss awaiting the martyr. All his sins
will be forgiven; he will be protected from the torments of the grave; a crown of glory will be
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you went to invade, you and your
brother, with the same intention, and
a Byzantine killed your brother, what
would you do with that Byzantine, if
you were put in power over him?
Would you not kill him? If you were
to do so, you are the worst of men!
For you would kill the person who
gave your brother his best wish, and
enabled him to reach paradise? Or
perhaps you would say that Byzan-
tine did not seek this to agree with
him, but to destroy him. And you
would reward him, according to his
will, for He did not want to do your
brother a favor, although it did agree
with him”. (cf. 119"

S w X odu Al 18 Gy
(s Bg?ﬁiuﬁ?’yf?g;;;;izi;j‘:ﬁjy\
800 1 gy
4:;._!\ S AN cagih M\
w‘f‘ 5 s 1 2ppd 3 ULE dw
i N BEE S af ul A
e 83 08 by BV il ap I
B G5 S

The same analogy is found in al-Mugadalah:

Tell me, then, O Muslim, if you
were to invade the lands of the By-
zantines, would you not in a holy
war, for the sake of God, and you
assume that this would [secure] your
arrival in paradise?”” Al-Hasimi said,
“(By my life!) It is thus”. Abt Qur-
rah said, “Hence, if you went to in-
vade, you and your brother, the son
of your mother and your father, and
your cousin, and then an infidel en-
countered you, and he came close to
you and struck your brother a blow
that wounded him and brought him
close to death, tell me, would you, if
you were able to overcome that in-
fidel, would you not revenge [your

o o By vw’ By ¢l g ‘aﬁb
s 5 iy o gs & sl g &t
:igfﬂ:‘uLgJ\ J6 ¢ «C;.Jl J\ &,uf;;:
bu» 54 Jut Ju «VU.S m\ ‘(!L;ji.;!)»

JJ cvl.a\j Ja\ _,\ LJFU s.,.:\ cu‘,f

/‘/"_)f.a.a (..Q.A_;J_;\CX;M O
:}—;c‘;f;f _Jj.«.U L.:Js A.l.v-j &3 M;J.p
r.ﬂ...d ;/L" - “ CL‘J‘ JJJ LS).F\_)).U ‘J\ gs,_,.j

H [T P
PRl ot oz Wl 23Ty Aealgh 6
ol J\:—i lea.u :\:‘Y c;,.:-\}

:;;
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&

o o
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placed on his head; he will be married to seventy-two hours and his intercession will be ac-
cepted for up to seventy of his relations”. See Etan KOHLBERG, “Shahid”, in EI, CD-Rom edi-

tion (Brill Academic Publishers, Leiden, 2003).
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brother] against him?”

Al-Hasimi said, “I would kill him as
ransom for my brother”. Abl Qur-
rah said, “Is it not a duty21, for he
[the infidel] had given your brother
his wish, for he [your brother] was
certain that if he were to be killed,
he would enter the paradise? Why
do you, then, kill him who had
enabled you to attain your wish and
lead you to your intention? For this
infidel is the reason for your broth-
er’s entrance into paradise! His [the
infidel’s] murder, then, is not a du-

ty”. (cf. 739-746 WN)

P 6 A Sl g A 2an gl

g

The consequence of the analogy in GWI reads as follows :

Similarly the Jews, wherein they
crucified the Christ, they did not
wish to agree with Him. Rather, they
wished his destruction, even if their
action agreed with his intention.
Hence, they are to be rewarded ac-
cording to their bad will, and the
Christ achieved His will in what they
did to Him”. (cf. 119

e b o e 1l Eis 345 BUIST
N s s Fa st

24y aghas O Oy €Ak 1 BT Y (e e
Gl s5h 3 00K A5 &

4y i G Sigh ad 16 Ay

In al-Mugadalah, the conclusion is:

When the Jews crucified the Lord,
the Christ, they did not wish to agree
with Him and fulfill what was
prophesied by the prophets. On the
contrary, their certain [intention]
was His destruction, and the eradica-

\Jli{: (,J Gl 120 1ol G s e 3!
ét'f L;Zg RPN VT pecr
o;: j"—"j ¢w‘ JL‘J’\J Mf)‘\.h (..g....a.a'__

«V'G"&:r ‘,.@,.:.u 340 .CJ\JJ‘

21) At first glance, this might seem a bit confused. In Arabic, it reads, '

s_,.’-\).: AJ\ |"

and to some, it might not make sense and the temptation is to change it into ;,a-l 5 J-J 44\
That would be a mistake. Abdi Qurrah here is being sarcastic; the entire verse is written with
tongue in cheek, and it is indented to demonstrate the folly of the intervention.
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tion of His name, and the oblitera-
tion of His memory from the world.
Hence, He [the Christ] judges and
rewards them [according to their in-
tentions]”. (cf. 751-753 WN)

6. The crucifixion and another analogy used to show the importance of in-

tent

Another analogy used in G regards an ulcer:

And say to them also, “See, if you
had an ulcer in your eye, and its
great pain reached your heart so that
you wished death, and 1 was your
enemy. And the king placed me
over you, and said to me, “hit him in
wherever you wish”. And I hit you
on that ulcer of yours seeking to kill
you, and that ulcer burst, and from it
leaked that which was in it and its
pain hurt you, and you were cured.
If you had authority over me, would
you not kill me as a reward although
I wished of your murder, even
though the cure was done on my
hands?” (cf. 119")

O Loy Cogah £afy G rao i1 G
G 06, 3 buad &6 01
03 5 s 2. 0K s
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Ll 68 i 5
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In al-Mugadalah, the same analogy is used:

Abti Qurrah said, “Tell me, if you
had a severe ulcer in your eye, and
because of its great pain you wished
death as an amiable friend, and [if] 1
were your enemy and brought you to
the Sultan, and he ordered me to hit
you in whatever place 1 fancied,
then, I hit you on that ulcer of yours
seeking an increase in your pain, and
from that ulcer seeped much blood
and a great amount of substance, and

S AF s s Ry i daa
S Gy a3 L5 85 g
& G g 3T b ol
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-

you had recuperated from your pain ‘&, 6Bl e S 5% 06 e 3
as a consequence of that hit, would | , .., e g 1 e S
you perha;?s kill me?” The Muslim "'LMJ\ J/b ! «w; J& w” g
said, “Yes, I would kill you as a du- | -2 Y3 s B3 8 0a0 o3 ST 120y
ty”. Abdl Qurrah said to him, “Why? | 355 % aifs ERRPES R R bl R i
I have indeed given you rest and re- TP R
leased you from your anguish!” The RS P
Muslim said to him, “Because you
did not hit me wishing my healing
and good health. Rather, you wished
an increase in my pain, and you in-
deed hit me on my ulcer and your
intent was to murder me”. (cf. 776-

| 785) |

7. The Christian veneration of the cross and the Muslim’s veneration of
the black stone

With regard to the veneration of the cross, in GWI, one reads,

And from their saying to us also, | ~ l%h &, AN b Hj IR
“Why do you kiss the cross and ge- O R RT
nuflect toward it?” (cf. 120") 0y

The issue is raised in al-Mugadalah as well:

He said, “Certainly, you strayed | . , . = .., o
[from the right way], O Abi Qurrah! Opkas ¢y 1o oo alle 8 U8
And why do you crucify your God | § «le <ib dJJ\ 5 yJ\ 5 ; é@‘—’
and worship the wood that he was

crucified on?"* (cf. 373 WN)

= A

22) This accusation is not something only of the past. Even in our modern era, some
Muslims still believe that Christians worship the Cross. For example, a speaker for al-Qa ‘idah
in the broadcasted tape aired by al-Gazirah on the 8% of January 2006, referred to the Chris-
tians as “the worshipers of the Cross”.

In reality, the Mushm does not believe that Jesus was crucified or died on a cross.
Cf.Q. 4:157-158, by ag) & dss;a;uu;opu;mdm.nywc«d\u—*ugdﬁj%
%Wi}:fﬂ(ulfjdim\wjjL.ma}l.sujﬁ!ﬁb‘wrbw PGB g a5
“And because of their saying: We slew the Messiah Jesus son of Mary, Allah’s messenger -
They slew him not nor crucified, but it appeared so unto them; and lo! Those who disagree
concerning it are in doubt thereof; they have no knowledge thereof save pursuit of a conjec-
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Among other arguments, Abli Qurrah likens the Christian kissing the
cross to the Muslim’s kissing the black stone: In GWI, one reads,

Our kissing of the cross and kneeling u, }g,u 250 Gyl g g,_LA \.L..z; ;,.:5 B

towards it is not unlike your kissing \ -
! 4_1:« .0\ ]
the stone upon which treaded Abra- "g“gf a2 Eb5 ¢ J""'J ('Q‘“‘”

ham as you claim. (cf. 120"

In al-Mugadalah, one finds the same argument:

He [Abi Qurrah] said, “As you exalt | i3 )I_‘j 3 ‘23\,’,,_,._55\ ‘,_‘Z\ K }A)M‘ LSy (6
the stones, kiss them, and caress?® LT
yourselves with them without a sign i g SR
manifested from them”*.

(cf. 375 WN)

8. The Muslim’s objection that Jesus killed his mother and the analogy of
Abraham

With regard to he who kills his mother, in GWI, one finds the following
statements:

From their sayings to us as well, | «¢ & J—’u““;" Ly ° ‘*“‘Ur@:’ o

“What is the retribution to he who
oo { 3
kills his mother?” They mean the R = mS By O pm

death of the pure Mary, the mother of | ---¢ el JB r—<"J s g
the Christ, our Lord. Say, “... what is | ot e ey meendl Eod IS ,ls
your opinion with regard to him who | , _ . < Bl B30 celiaf
killed his intimate friend?... if God | & & ™ ) J)“J » ! I

were to kill all and spare His beloved ot a8y OF WSl

ture; they slew him not for certain. But Allah took him up unto Himself. Allah was ever
Mighty, Wise”.

Abu ‘All begins his intervention by pointing out that AblG Qurrah has strayed precisely
because of Abd Qurrah’s assertion that Christ has been crucified.

23) The word used in the Arabic here "5 ,2225" rendered “caress” carries, in the con-
text, the connotation of “anointing yourselves”. It can be rendered “rub yourselves”. We opted
for “caress” as that it connotes a gentle touch and/or fondness.

24) Reference to part of the practice performed in al-Hagg¢ in Mecca where a Muslim is
to kiss the black stone in silence if he can. Cf. Sabiq AL-SAYYID, Figh al-Sunnah, vol.1 (Mak-
tabat al-Hadamat al-Haditah, Gaddah; N. D.), p. 819. As for the origin of the black stone, Is-
lamic tradition asserts that it was sent to Adam from heaven. See J. PEDERSON, “Adam”, in EI,
WebCD edition (Brill Academic Publishers, Leiden, 2003).
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from death, then null what concerns
His justice, and far from God to con-
tradict Himself...”. (cf. 123"-124")

The same issue is raised in al-Mugddalah as well and with the same re-

sponse Abl Qurrah replies:

I

“What do you say, O Abni Qurrah,
about him who killed his mother?”
Abii Qurrah said, “And what do you
say about Him who killed his inti-
mate friend?”... He [God] caused the
death of His mother because He de-
creed death upon all His creatures of
the sons of Adam. However, if He
had caused the death of some people
and raised up some people, He
would have contradicted His saying.
(cf. 757-758; 768-769 WN)

y\Ju?«mJ.;u,.@wﬁbw‘J,mu»
auf L Q«ALl:-JJg»@uU)sLo)» o,s
&‘w%w&uﬂbémﬁ cu\
Gl ug ool § & 2 s vy

.d)sudl;-.uulf

_

CONCLUSION

As can be seen from the above

comparisons, the similarities between

the two documents are strikingly clear. The relationship between the two ac-
counts is of great importance for several reasons: First, it clearly shows how
Abii Qurrah attracted and shaped the thought of many followers, forming
what we might call “Abtu Qurrah’s school of thought”, not only in his own
time and place but also for subsequent generations and can be useful today.
Second, the similarities between the two accounts illustrate the significance
of GWI. Third, this may allow us to come closer to the authentic sources of
the content of al-Mugadalah between Bishop Theodors Abii Qurrah of
Harran and a group of Muslim theologians in the presence and participation

of the Caliph ‘Abd Allah al-Ma'min.
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